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LMIGHTY GOD, Who shewest to them that be in 
error the lightof Thy truth, to the intent that they 
may return into the way of righteousness; Grant unto 
all them that are admitted into the fellowship of 
Christ’s Religion, that they may eschew those things 
that are contrary to their profession, and follow all such 
things as are agreeable to the same; through our Lord 
Jesus Christ. Amen. 
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FOREWORD 


HIS little book touches the very heart of Christianity. 
Religion means a bond, and the religion of Christ is 
the bond between Him and the Soul. The Church, its 
Sacraments and its Ordinances, its Creeds and its ethical 
standards, are invaluable in their place, but that place is not 
to hide Christ but to bind the Soul closer to Him, and to 
express before the world the fellowship of our Lord with His 
people. 

Modest and unpretentious in form, it is a mine of gold, 
because it unfolds, out of the ripeness of the writer’s personal 
experience, the meaning, the secret, and the blessedness of 
that Spiritual Churchmanship in which Union with Christ 
is the mainspring. 

This Union is not a mere figure of speech. It is an actual 
fact. It is not the dream of some imaginative mystic or the 
delusion of self-deception. It is the living experience of 
countless men and women in every rank of life at the present 
day as in the long centuries of the past. It is the secret of 
“the peace that passeth understanding.’ It keeps the 
Soul “as still as the whirlpool’s central drop ’’ in the midst 
of turmoil and sickening anxiety. It is the source of Holiness. 
It draws continually into the Soul the Life of the Christ in 
Whom that Soul abides as the branch in the vine. Every 
uplifting of the heart, every upward look, every prayer of 
the lips, every Ordinance and every Sacrament brings down 
the Grace needed to conquer Sin and to follow Christ. It 
is the mainspring of Service. Where rightly understood it 
cannot lead to mere quietism which is satisfied with bathing 
itself in the splendour and love of God, and, as it were, 
floating without effort on the broad river of His Grace, but 
it fills the Soul with the burning desire to share with others 
the life wherewith Christ has enriched it, and to follow Him 
in the pursuit of unwearied well-doing. It overcomes the 
fear of Death and of dissolution. It assures the spirit of the 
certainty of Immortality, for nothing can separate the Soul 
from Christ, or destroy the life which He has given. It is 
our best comfort in sorrow, for it is the pledge that though 
“ Death may hide it cannot divide,” and that we and our 
dear ones who have passed through the veil before us are 
still one in Christ. 

Thus Fellowship with Christ glorifies Life, annihilates 
Death, and gives us, even on earth, a foretaste of Heaven. 

This little book goes forth in dark and troublous days full 
of momentous issues both to the Church and the World. In 
this “ great Day of the Lord” when the foundations of 
Society seem breaking up, may it bring Peace and Hope, 
Patience and Strength to the hearts of many of God’s people, 
and lead them to go forth with growing joy and assurance to 


meet their Coming Lord. 
F. J. LIVERPOOL, 
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SPIRITUAL CHURCHMANSHIP 
I 


The Reality of the Fellowship 


HERE is real fellowship among all true 
Christians. The religion which binds men 

and women to Jesus Christ binds them also to 
one another. A blessed camaraderie springs 
into being among all those whom Christ calls 
“His own.” Jealous care is needed to maintain 
the “unity of the Spirit,” but no efforts are 
needed, or would avail, to create and bring about 
that unity. All who are true kinsmen of the 
Lord Jesus, because sincerely set to do the Will 
of God, are blood-relations. Blood is thicker 
than water, and the redemption through Christ’s 
blood which sets men free from sin, brings about 
a family relationship, spiritual and instinctive, 
and stronger than all natural relationships. The 
new kinship which sometimes even separates 
husband from wife, or child from parent, binds 
the Lord’s people in a brotherhood which over- 
comes all barriers, social or national or sectarian. 
This fellowship is plainly manifest at the 
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Keswick Convention and _ similar gatherings. 
I was one of the speakers at a convention at 
Rotterdam during the Boer War. The daughters 
of my host expressed the confident opinion that 
because I was a Christian I must also of necessity 
be a pro-Boer. They were disappointed at 
finding that I was a pro-Briton, but our spiritual 
fellowship in Christ remained unimpaired. Two 
people who are strangers to each other begin to 
converse in a railway carriage or on a steamer. 
They exchange confidences, and discover that 
both are true Christians. At once a glad sense 
of fellowship springs up. They are one in that 
closest of all ties, the tie of loving devotion to 
the Lord Jesus. They might find that they 
were both Churchmen, or both Presbyterians, or 
both Baptists or Salvationists, but the knowledge 
of their denominational agreement would not by 
itself create that sense of fellowship. 

The basis of real fellowship in Christ is an 
experimental knowledge of Christ. The assur- 
ance that another possesses that knowledge of 
Christ. Jesus which the Holy Spirit alone can 
impart, binds every true lover of Jesus to that 
one, whether Roman or Lutheran, Churchman 
or Methodist. Being essentially spiritual, this 
fellowship is largely spontaneous and instinctive. 
The binding tie is not the discipline of any 
Church, but the common love of Christ. Unity 
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cannot be enforced by discipline, it is created by 
the Holy Spirit. 

Even in apostolic times there was a tendency to 
form sects and coteries. Corinth had different 
parties professing allegiance to Paul or Cephas 
or Apollos. The remedy was not the decision of 
a Church Council, but the appeal of the Cross. 
“Was Paul crucified for you?” When Christ 
is preached in all the winning power of His death 
upon the Cross for our redemption, believers are 
drawn to Christ, and theological or ecclesiastical 
differences are overcome by the strong spiritual 
affinity which binds them to Christ. 

When the war started the British working-man 
recognized that he was first a Britisher, and after- 
wards a Trade Unionist. So when the Church 
Militant is awake to the guidance of the Holy 
Spirit, and keen to fight under Christ’s banner, 
each member knows that he is first a Christian, 
and thena Churchman. The only fellowship that 
prevails is the fellowship of Christ’s Religion. 
Real and lasting enthusiasm comes from loyalty 
to Christ, not from loyalty to any branch of His 
Church. 

For the witness and work of the Holy Spirit, 
by which Christ’s Kingdom on earth has been 
extended, have been constantly marred and 
hindered by the sloth and slackness and general 
lack of spirituality in the Christian Church. Itis 


z 


SPIRITUAL CHURCHMANSHIP 


always easy to glory in Christ; it is often difficult 
to glory in His Church. 

The test of membership in the fellowship of 
Christ’s Religion is given in St. Paul’s words, 
“If any man have not the Spirit of Christ he is 
none of His.’”’ He was writing to the Christians 
in Rome. They were all baptized Churchmen, 
but whatever their covenant or sacramental 
relationship St. Paul slips in that significant 
“if.” “If the Spirit of God dwell in you.” “ If 
Christ bein you.”’ But if that condition be unful- 
filled, if any man, be he bishop or curate, or any 
member of the congregation committed to their 
charge, lack the healthful spirit of God’s grace 
“he is none” of Christ’s. He may be an 
accredited disciple or teacher of the religion of 
the Church, but if he knows not the Spirit of 
Christ, if he is a stranger to that distinguishing 
and decisive work of the Holy Spirit, by which 
sinners are united to Jesus Christ, he is none of 
Christ’s. 

What is Jesus Christ to you personally and 
experimentally ? An honest answer to that 
question will show you if you are in the fellowship 
of Christ’s Religion. 


To 


II 


The Centre of the Fellowship 


‘HE Church’s chief fault is that we do not 
make enough of the Lord Jesus. We are 
called Christians. The name was coined at 
Antioch when as the result of a very successful 
missionary campaign many Greeks were won for 
Christ. The keen citizens of Antioch became 
aware that men and women of a new type were 
influencing the life of the city. Their leaders 
were Barnabas and Paul, but it would not do to 
call them Paulites or Barnabites, for the great 
change in them was wrought, not by these mis- 
sionaries, but by the Christ Whom they preached. 
- So they called them Christians. 

The name would be accepted with trembling joy 
and thankfulness. One can see some young and 
fiery Greek bubbling over with excitement and 
saying, ‘‘ Mother, what do you think I was called 
to-day ? I would never let them call me a 
Nazarene, for I am not a bit of a Jew, but to-day 
they called me ‘ Christianos.’ Isn’t that a grand 
name? They were chaffing me, of course, and 
meant to annoy me, for they think it is a shameful 
thing to follow One Who was crucified, but we 
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who know that He died to make men holy could 
not wish a more glorious name. Oh that I may 
live worthy of it!” 

It is a proud title and it carries with it a heavy 
responsibility. What the name implies in the 
realm of character and conduct is very generally 
recognized. To be a real Christian means more 
than holding the Christian Faith and being a mem- 
ber of the Christian Church. It means manifest- 
ing the spirit and temper of Christ in all our 
intercourse with others. Those who make no 
profession of personal loyalty to Christ often have 
a quick and accurate perception of what is con- 
sistent or inconsistent in His followers. For there 
is only one manner of life which becomes the 
Gospel of Christ. Nothing is more remarkable in 
St. Paul’s Epistles than his confident expectation 
that men and women, steeped from childhood in 
the falsehoods and corruptions of paganism, will 
at once begin to live chaste and upright lives 
simply because they believe the Gospel, and know 
the power of Christ’s resurrection. “ Ye have 
not so learned Christ ” was a sufficient argument 
to bring all weak indulgence in sin to a decisive 
end. St. Paul was persuaded that the Cross, if 
left to itself, would so do its work that those whose 
flippant lives of conceit and sinful indulgence had 
been arrested by the revelation of the Son of God, 
dying for their sins, would be gradually but 
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decisively led on, constrained by the Redeemer’s 
love, to live not unto themselves but unto Him. 
St. Ambrose crystallized a great truth in his 
phrase, “‘ The great sacrament of the Cross.” 

The title implies much also in the realm of 
Christian doctrine. A Christian is one who can 
be clearly recognized as belonging to Christ. 
All his approach to God is on the ground of what 
Christ is. What then about the Christ to Whom 
he belongs? A dead Christ cannot make a living 
Christian. The inspiration that makes men 
Christlike in spirit and character can only be 
received from a living Person. 

Thirty years after Christ’s death, one who had 
been a bigoted Jew and fierce hater of the Gospel 
said with transparent honesty, “‘ For to me to 
liveis Christ.”” This is strong evidence that Christ 
was no dead man, but a living and present Power. 

The followers of Jesus are rightly called Chris- 
tians because the Living Christ makes them what 
they are. The centre of the fellowship of Christ’s 
Religion is Jesus Christ Himself, once crucified, 
now the Lamb upon the Throne, risen, victorious, 
accessible to all, a Priest for ever after the order of 
Melchisedek. 

What limits are there to this fellowship? If 
Christ is the centre, what is the circumference ? 

The Rev. R. C. Gillie, in a suggestive little book, 
Evangelicalism: Has ita Future? tells of a private 
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conversation at a garden-party, in which Cardinal 
Newman, when asked why he had left the Church 
of England, replied, “ Because I desired a horizon 
to my theology.” Surely those who have the 
right Centre need not be anxious about the 
horizon or circumference. 

True Christians will not wish to unchurch any 
who love the Lord Jesus Christ in sincerity. The 
fellowship can only be defined in terms of the 
living Centre. 

We may condemn certain practices as glaringly 
inconsistent. ‘‘ Whoso hath this world’s good, 
and seeth his brother have need, and shutteth up 
his bowels of compassion from him, how dwelleth 
the love of God in him?’”’ We may condemn 
certain doctrines as unscriptural and erroneous. 
We may state with all sober emphasis that certain 
Churches have erred, not only in their living and 
manner of ceremonies, but also in matters of 
faith, We may declare that “‘ the sacrifices of 
masses, in the which it was commonly said, that 
the Priest did offer Christ for the quick and the 
dead, to have remission of pain or guilt, were 
blasphemous fables, and dangerous deceits.” But 
we cannot deny a place in the fellowship of 
Christ’s Religion to any, however far they come 
short in their teaching and living, who have been 
taught by the Holy Spirit to know and love the 
Saviour. 
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In the unity of this fellowship there is room for 
considerable variety of views. No two men are 
exactly alike in their mental equipment and bias. 
But all men have a sacred right of judging for 
themselves, under the guidance of God’s Spirit, 
concerning the things of God. To surrender that 
right is to suffer serious loss. At the best we only 
know in part. God’s truth is always larger than 
our definitions. There is a common faith which 
all true Christians hold and live by, but our 
definitions of some parts of it vary considerably. 
St. James did not see everything as St. Paul did, 
nor St. Peter as St. John. We need not give up 
making our own definitions. But when, after 
using all our powers of prayer and study, we have 
clearly defined what we believe to be the Bible 
view of any particular truth, we must not condemn 
others who approach the same truth with the same 
loyalty to Scripture from another angle and by 
another path. 

We ask God to “ inspire continually the Univer- 
sal Church with the Spirit of truth, unity and 
concord.” In these days the passion for unity is 
perhaps stronger than the love of the truth. 
Some think the Prayer of St. Chrysostom needs 
revising, and that the knowledge of God’s truth 
belongs more to ‘“‘ the world to come” than to 
“ this world.”’ 

No honest man will sacrifice truth for unity, 
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but the greatest thing in the world is love. We 
are right to pursue all well-considered plans for the 
confederation of Christian Churches, but we must 
thankfully remember that the Holy Spirit can 
and does work in spite of our unhappy divisions. 

It was a great rupture of ecclesiastical unity 
when the Evangelicals seceded, thus bringing 
about the separation of the Free Church from the 
Established Church in Scotland, but it was a 
time of decided spiritual revival. The recent 
formation of the United Free Church by the unit- 
ing of the United Presbyterian Church with the 
Free Church is certainly a step in the right direc- 
tion, but it has not been accompanied by any 
marked increase of spiritual life and power. 

The Holy Spirit is not as interested as we are 
in matters of Church organization; His sole con- 
cern is to glorify Christ. 
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III 
Union with Christ 


2 Y religion is no help to me at all now.” 

This was the sad cry of a lady, very 
strict in her religion, who had seen her son drowned 
while bathing. Yet Christ never fails His people, 
He is equal to every emergency. The trouble is 
that our union with Him is sometimes defective 
and intermittent. We are prone to think of the 
Lord Jesus as belonging to another sphere, and 
to be approached and apprehended only on rare 
occasions, and by some special output of faith. 
Our hearts ought to be resting and rejoicing all 
day long in the triumphant assurance that we are 
one with Christ and Christ with us, that we dwell 
in Christ and Christ in us. 

Our union with Christ is not an imaginary 
union existing only in sentiment and idea. It is 
not an occasional union dependent upon special 
and occasional means of grace. It is a real, sub- 
stantial, essential union, firmer and closer than the 
union of body and soul, for that union may be 
severed by death, but not so the believer’s union 
with his Lord. It may be called mystical or 
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spiritual, but it is none the less real and certain. 

In the union of a branch with the tree—of a 
limb with the body—there may be more outward 
evidence, but there cannot be more truth or 
certainty. To be united to the Living Christ is a 
real experimental fact. Joined to Him as the 
One Head, espoused to Him the One Husband, 
nourished by Him the One Living Bread, engrafted 
into Him the One True Vine, built up upon Him 
the One Foundation, we find that constant 
vitality and stability and satisfaction and fruit- 
fulness and joy come from Him. 

This union with Christ is an experimental 
reality ; it is something of which we are personally 
and individually conscious. ‘‘ Know ye not, as 
to your own selves, that Jesus Christ is in you ? 
unless indeed ye be reprobates.’’ All true Chris- 
tians, all who are not reprobates, ought to know 
that their union with Christ is not a mere conven- 
tion or make-believe, but something that works 
and bears fruit. St. Paul’s chief desire was to 
“win Christ and be found in Him.” This was 
the prize that turned all his earthly loss to gain. 
Winning Christ meant enjoying such close and 
constant fellowship with Christ that every time 
of trial, however sudden or severe, would find the 
Apostle “in Him ”’ safe, strong, content, restful, 
triumphant, because garrisoned, panoplied, 
equipped, full filled in the Living Christ. When 
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we thus win Christ our hearts and minds are 
kept in the knowledge and love of God. 

Those who enjoy this fellowship will be con- 
scious of it. When Naaman the Syrian, in 
the joy of his deliverance from leprosy, cried, 
“ Behold now, I know that there is no God in all 
the earth but in Israel,’ he was expressing the 
instinct of every cleansed heart. 

When the promise of our baptism is fulfilled, 
and we begin to enjoy “the everlasting benedic- 
tion of God’s heavenly washing,” softening the 
hardness of our hearts, and removing the deaden- 
ing pollution of sin, thus moving us to true repent- 
ance and unfeigned faith in His pardoning love, 
God becomes to us so real, so all-sufficient, so 
vivid, that we begin to know Him, and are sure 
that there is no God beside Him. 

But the evangelical order is the only right 
one. ‘“ After this promise made by Christ, ye 
must also faithfully for your part promise.’”’ At 
whatever point the administration of the Sacra- 
ment may come in there is no true repentance 
until after the promise wrapped up in the Sacra- 
ment has been fulfilled, and the heavenly washing 
is being applied. We find the same order in St. 
Paul’s appeal, ‘‘ Having therefore these promises, 
dearly beloved, let us cleanse ourselves.”’ 

We cannot make ourselves repent, we cannot 
awaken in our own hearts the knowledge and love 
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of God, but when by the secret operation of the 
Holy Spirit ear and eye are opened to hear the 
Good Shepherd’s voice, and to behold Him that is 
fairer than the children of men, then, as the sun- 
flower turns to the sun, we begin instinctively 
and spontaneously to cleave to the Lord. 


“T heard Him call, 
Come, follow, that was all. 
My gold grew dim, my soul went out to Him. 
I rose and. followed: that was all. 
Who would not follow if they heard Him call?” 


So with St. Matthew, and so with all who hear 
the Spirit’s call. 

It is important to give full force to the exact 
wording of the second answer in the Catechism, 
sometimes misquoted, often misunderstood. My 
Christian name was given me by my godparents 
“in my baptism wherein I was made a member of 
Christ.”” The answer does not take the simpler and 
more obvious form, ‘‘ at my baptism when I was 
made a member of Christ.”’ For it isnot true that 
every baptized person becomes at the moment of 
his or her baptism a member of Christ in spiritual, 
vital and real union with Christ. ‘In my bap- 
tism ”’ means in the covenant of which my baptism 
is the seal. ‘‘ Therein,” i.e. in virtue of all that 
that covenant guarantees in the way of cleansing 
and quickening, ‘‘I was made a member of 
Christ,” with all the responsibilities in the way of 
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repentance and faith and obedience and love 
which belong to such membership. My ability 
to discharge the promises made at my baptism 
springs from the fulfilment in my own case of 
God’s undertaking. It depends entirely upon the 
work of the Holy Spirit, Who “ sanctifieth me and 
all the elect people of God.” 

The promises are made in the name of the 
candidate before the seal of the covenant is 
administered, for we cherish the charitable hope 
that all brought to Holy Baptism are already 
“in the number of God’s faithful and elect 
children.” And with full courage of faith we give 
thanks that the baptized person is “‘ regenerate 
and grafted into the body of Christ’s Church.” 
So in the case of those of riper years we speak of 
the candidate for baptism as “ truly repenting 
and coming to God by faith.’’ But the efficacy 
of our baptism depends upon the operation of the 
Spirit of God. In every heart in which the Holy 
Spirit works effectually there will be true and 
lasting repentance and faith. Where there is 
no repentance and faith it is obvious that the 
baptism has not had any saving efficacy. 

But the promise of God, made visibly and 
tangibly real in Holy Baptism, remains ever true. 
The baptized person, who has no conscious 
experience of regeneration, has no need to seek a 
second baptism. Let him cast himself upon the 
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promise of God that lies behind his baptism ; that 
promise will be graciously fulfilled, and with the 
fulfilment of that promise there will be created 
within him the broken and contrite heart which 
delights to trust and obey. Then our union with 
Christ becomes an experimental reality, a fount of 
gladness and strength. 
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IV 


The Vital Link 


se Wie. is the matter with this compart- 

ment ? ”’ asked a young man who had 
been requested to move into another carriage. 
“There’s nothing the matter with the compart- 
ment, sir,” the porter replied, “ but it isn’t linked 
on to anything that is going anywhere.” 

Obviously our religion, however scriptural in 
doctrine, however pure in apostolic descent, is of 
no avail unless it really links on to the Living 
Christ. : 

A living branch differs from a dead one in that 
it is joined to the tree by living sap. So the Holy 
Spirit is the vital link between Christ and the 
believer. ‘If any man have not the Spirit of 
Christ he is none of His.” 

It is possible to be in sacramental union with 
Christ, and yet to lack this vital union. Both 
the sacraments witness to the believer’s union 
with Christ. ‘“ We were buried therefore with 
Him through baptism into death.” ‘“ The bread 
which we break, is it not a communion of the 
body of Christ, seeing that we who are many are 
one bread, one body, for we are all partakers of 
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the one bread.’”’ ‘‘ That we may evermore dwell 
in Him, and He in us”’: this is the prayer which 
describes the blessing resulting from the sacra- 
mental feast in the case of all who worthily 
receive. 

Yet neither earnest reception of the Holy 
Communion nor diligent apprehension of the 
truth of the Gospel is in itself a guarantee of living 
fellowship with Christ. The letter to the Ephesian 
Church was addressed to many who were full 
Church members, and had been taught the Gospel 
by St. Paul himself, yet the Apostle thought it 
necessary to use the word “‘if”’; ‘if so be that ye 
heard Him, and were taught in Him.” They had 
heard the Gospel, they had been taught the Faith 
in a Church full of revival blessing, but that was 
no guarantee of their spiritual condition. The 
effectual learning of Christ, which brings to an 
end all reckless indulgence in sin, belongs only to 
those who have “heard Him, and have been 
taught in Him.” 

This means that vital fellowship with Christ 
can only be secured through that secret working 
of the Holy Spirit by which the ear of the heart 
is opened to hear the voice of the Son of God. 

It is no poetical sentiment which leads us to 
sing— . 

‘“‘T heard the voice of Jesus say, 
Come unto Me and rest.” 
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It points toa real experience which is the begin- 
ning of all true religion. 

The Psalms are full of this personal intercourse 
with God. ‘‘ Say unto my soul, I am thy salva- 
tion.”’ ‘‘ Benot silent unto me, Lord, lest if thou 
be silent I become like unto them that go down 
into the pit.” ‘I will hear what God the 
Lord will speak, for He will speak peace to His 
people.” 

So in the New Testament, ‘‘ If any man hear 
My voice, and open the door, I will come in to 
him.” ‘‘ My sheep hear My voice.” “He that 
heareth My word . . . hath eternal life.” 

The living Christ still speaks to His own. He 
spoke to St. Paul in Arabia, when buffeted by 
Satan and cast down through the thorn in the 
flesh. Fourteen years afterwards the Saviour’s 
words were so clear in the Apostle’s memory that 
he could write, ‘““ He said unto me, My grace is 
sufficient for thee.”’ 

Real fellowship with Christ begins when the 
believer can say, ‘‘ He said unto me.” 

The comfortable words of Christ, the exceeding 
precious promises of God’s Word, cover all our 
need, and should chase away all gloom or despon- 
dency. To some they are mere words, lifeless 
and ineffective, to others they come as an assur 
ance from the Living Christ, with all the force of 
Christ’s personality behind them. Such do really 
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hear Christ’s voice ; they ‘tread the Word ; they 
hear it preached; they receive the Sacraments 
in which the promises of the Gospel become visible 
and tangible, and they know and believe that 
behind both Word and Sacrament is the Living 
Christ Whose voice they hear tender with sym- 
pathy, quivering with redeeming passion, resonant 
with authority. Personal religion becomes real, 
and fellowship with Christ becomes a fount of 
unceasing joy and strength when the believer 
can truly and honestly say, “ He said unto me, 
Sufficient for thee is My grace.” 

In a striking verse in St. John’s Gospel we are 
taught that the reciprocal knowledge which exists 
between Christ and His people, is as intimate as 
that which exists between the Father and the Son. 
“T am the Good Shepherd; and I know Mine 
own, and Mine own know Me, even as the Father 
knoweth Me, and I know the Father.” There is 
rich comfort in the words, ‘“‘ I know Mine own.” 
He is speaking of those who believe. To the 
Pharisees He said, ‘‘ Ye believe not because ye are 
not of My sheep.” The sheep are they who be- 
lieve in Jesus the Good Shepherd. They hear His 
voice and follow Him, and are gathered by Him 
into the one Flock, which He tends and shepherds. 
Christ is not referring to the relationship which all 
men bear to Him by reason of their creation and 
redemption, but to the special relationship which 

26 


THE VITAL LINK 





belongs to those who believe in His name and 
confide in Him. 

Every soul born into the world is included in the 
aim and offer of the Gospel, but only those who 
personally hear and obey are called by Christ, 
‘Mine own.” Christ knows His own with an 
exact and certain knowledge. No clergyman can 
know for certain that every one he presents for 
Confirmation is one of Christ’s own. No bishop 
can know for certain that every one whom he 
ordains deacon or “‘ priest,” ie. presbyter, is 
called of God and in real fellowship with Christ. 
But “the Lord knoweth them that are His.” 
Some may have a reputation for piety who are 
only formalists in God’s eyes. Some may be 
looked upon as giddy worldlings whom Christ 
will claim as His own. No excommunication by 
Church assembly or episcopal authority can 
unchurch those whom Christ knows as His own. 
No ecclesiastical status can lift into the ranks of 
His own those to whom Christ says, “ I know you 
not.” 

He knows each of His own personally. It is 
knowledge born of love. It is the parental know- 
ledge ; every mother knows her own babe. It 
is knowledge strengthened by companionship. 
Long days and nights the shepherd abides with 
his flock, alone_and with no other pursuit or 
interest, and thus gains an intimate and complete 
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knowledge of every member. He knows our 
sorrows and conflicts, our fears and secret tears, 
our good fight of faith and our needless distrust 
and surrender. He watches it all, not like a 
Judge ready to assign due blame and punishment, 
but with the tender affection of One touched with 
the feeling of our infirmities, eager to succour and 
save. 

“ And mine own know Me.” The knowledge is 
reciprocal. This is an acquired knowledge. 
Nature teaches every lamb to know its own 
mother. But by nature we have no knowledge of 
the Good Shepherd, on the contrary we are led 
astray into suspicion and enmity. 

It is knowledge gained by experience. The 
sheep are hungry and the rocks are bare. The 
Shepherd leads them to green pastures. They 
thirst, tortured by the fierce sun; the Shepherd 
finds for them the hidden pools, the still waters. 
They wander and lose their way, and are sore 
afraid as they hear the hoarse baying of the hungry 
wolf, but the Shepherd hastens to their help, 
their piteous cry giving wings to His feet ; the wolf 
is driven off and their terror ceases as the Shepherd 
leads them back to the fold. So they learn to 
know the Shepherd by finding out how much He 
can do for them. There is nothing so precious as 
this experimental knowledge of Christ. Well 
might St. Paul say, “I count all things but loss 
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for the excellence of the knowledge of Christ Jesus 
my Lord.” 

This knowledge is based upon Scripture. No 
knowledge of Christ is real which cannot be verified 
by Holy Scripture, and no knowledge of the 
Scripture is satisfactory which does not lead to the 
_ knowledge of Christ. Yet this knowledge of 

Christ is more than a knowledge of Scripture. 
To gain this knowledge grace is needed even more 
than learning. Unless our hearts are moved our 
brains will not help us. Each man must seek 
_ this knowledge, not in written books only, but in 
the secret and long-closed book of his own heart. 
He who neglects the study of his own heart, 
stifling the voice of conscience, and ignoring his 
need of cleansing and renewing, of pardon and 
peace, of the “living water’’ and “the meat 
which endureth,” will gain no profit however 
diligently he may search in other directions. 

One touch of the Living Christ does more to 
open the heart to this knowledge than years of 
study. We may know all that theology can 
teach us about Jesus Christ, but until we can say 
“IT know Whom I have believed, and am per- 
suaded that He is able to keep my deposit ”’ our 
learning will leave us wretched. It is experi- 
mental or heart knowledge that we need. We all 
know something of Christ by tradition and report. 
The knowledge that turns our loss to gain, bring- 
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ing rest and victory in life’s conflict, is the know- 
ledge of experience. It is not only understanding, 
so far as we may, the Bible doctrine of atonement 
for sin through the precious blood of Christ, it is 
learning by experience that our souls are ‘“‘ washed 
through His most precious Blood,” that “‘ sinners 
plunged beneath that flood lose all their guilty 
stains.”’ 

It is not only accepting the doctrine of the 
Trinity, and learning all we can about the Person 
and work of the Holy Spirit, it is finding that the 
Comforter does maintain our hold of the unseen 
Christ, and helps us when we pray. There is no 
end to the peace and triumph of those who can 
say from personal experience, ‘‘ The Lord is my 
Shepherd.” It is this knowledge of faith which 
links us to Christ in vital union and gives us a 
place in the “ fellowship of Christ’s Religion.” 
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V 
Our Great Objective 


HE Master had one supreme object in calling 

men into fellowship with Himself. It was 

that they might make disciples of all nations, and 
carry on to completion the work which He began. 
The Church’s Mission is the same as that of her 
Divine Master. Uppermost in the mind of Christ 
was the thought that He had been sent on a 
Mission. Frequently He speaks of the Father as 
“ He that sent Me,’ and of Himself as ‘“‘ Him 
Whom the Father hath sent.’”’ And His Mission 
did not end when He ascended to the Father. 
St. Luke’s Gospel was a record of all that Jesus 
began both to do and to teach. He made a 
beginning before His Ascension, He still continues 
the work, from the right hand of His Father’s 
Throne, through His disciples. So on the day of 
His Resurrection He said, “‘As My Father hath 
sent Me, even so send I you.’”’ The words were 
addressed, as we learn, from the parallel passage 
in St. Luke, to ‘“‘ the disciples and those that were 
with them.’ Christ’s Mission was to be con- 
tinued by the whole Church, not by the Apostles 
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only. Any interpretation which excludes the 
general body of Christian people from the privi- 
leges and responsibilities connected with this 
Mission rests upon a mistaken exegesis, and must 
lead to erroneous teaching. Every true Christian 
is one of the Lord’s own missionaries. All who 
have seen the Lord in the might of His Resurrec- 
tion triumph, so that gloomy doubts and fears have 
given place to His own victorious peace, and a 
new fount of gladness has been opened in their 
hearts, are bound to accept Christ’s commission, 
and to bend all their energies towards the gaining 
of the great objective set before them. To all 
such Christ says, “‘ As My Father hath sent Me, 
even so send I you.” Their one object in life is 
“not to be ministered unto, but to minister,” 
not to seek their own comfort and advantage, 
but to preach repentance and remission of sins 
in Christ’s Name toallnations. To all His people 
Christ says, ‘“‘ Ye have not chosen Me, but I have 
chosen you, and ordained you that ye should go 
and bring forth fruit.” Every Christian is saved 
to serve. Our great objective is the evangeliza- 
tion of the world in this generation. 

: The launching of His Church on this Mission of 
world-wide evangelization was a phenomenal and 
unique act of faith. Two days previously His own 
Mission had ended in ignominious defeat. Yet on 
the third day He orders His disciples to face the 
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very same hostile forces before which He Himself 
had fallen, and sends them forth, not on a forlorn 
hope, but to universal and agelong conquest. 
He claims all authority in heaven and in earth, 
He demands that all nations shall be brought 
under His sceptre, and He promises that all the 
days spent by His Church in the fulfilment of this 
Mission shall be rich and radiant with His presence. 

There is only one explanation of the amazing 
confidence shewn in a programme so bold and 
ambitious. It sprang not from exaggerated self- 
confidence, but from conscious Deity. 

He stood before them in all the triumph of His 
Resurrection. He had been sent to make known 
to men the Father’s grace and love. These He had 
made victorious even in the realm of death and 
hell. Now He sends forth His disciples to make 
that victory known, and to invite all men to share. 
the salvation He had achieved for them. He spoke 
asaConqueror. His disciples recognized the fact, 
and without one word as to obstacles and difficul- 
ties, without any question concerning ways and 
means, they accepted His commission, and went 
forth to victory. 

He had made it quite plain as to how the Mission 
was to becarried through. The words, “ Receive 
ye the Holy Ghost ” followed immediately. Only 
in the power of the Holy Ghost can the Church 
fulfil her Mission and reach her great objective. 
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Sent by the Father, Christ lived by the Father, 
and could say, ‘“‘ He that hath seen Me hath seen 
the Father.’ In like manner Christians sent by 
Christ are to live by Christ, and to so manifest 
Christ that the world seeing them shall recognize 
in them something of the beauty of the Saviour. 

The breathing on them implied that they 
should receive the Holy Spirit directly from 
Christ apart from, as well as through, sacramental 
ordinances. It recalled the first creation of man. 
Christ was here forming His Church. The 
organization was imperfect, for Thomas, one of 
the twelve, was absent. The equipment, or 
enduement, was perfect, and covered all the days 
of the Church’s Mission. So allwho seek to live 
and serve, as sent by Christ, may receive from 
Christ, according to the need and necessity of the 
hour, the enabling fullness of the Holy Ghost. 

Christ’s Mission to the world, then, is still going 
on, and every Christian is expected to take his or 
her part in it. The Saviour is still saying, con- 
cerning the “other sheep”’ not of this fold, 
“them also I must bring.’ He has no other 
means of bringing them in, save by the testimony 
of His own people. Christ has made no other 
arrangements for the evangelization of the world; 
He is depending upon His Church. 

Every one who becomes a Christian is com- 
mitted to the evangelization of the world. An 
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ugly name is given to one who receives trust 
funds and diverts them to some other purpose. 
We are put in trust with the Gospel not for our 
own comfort only, but for the evangelization of 
the world. The Christian who is not a missionary, 
who does not go in and out amongst men as one 
sent by Christ to bring in the “ other sheep,” and 
to act the part of the Good Samaritan to every 
wounded traveller, is a fraudulent Christian. 
While seeking to enjoy the privileges of fellow- 
ship with Christ he is shirking the responsibilities 
which accompany them. 

The Jews were given their liberty and restored 
to Jerusalem by Cyrus that they might build the 
Temple of the Lord in Jerusalem. They began to 
build the Temple, but meeting with opposition 
they abandoned the work, and began to build 
comfortable and luxurious homes for themselves. 
They had no prosperity or satisfaction, because 
they were making a perverted use of their liberty. 

Every Christian who lives for himself is a Chris- 
tian under false pretences, for we are saved not to 
serve ourselves, but to save others. A terrible 
Nemesis overtakes all such. The Church that 
does not propagate its faith soon loses it. This is 
true of the fellowship of Christ’s Religion to a far 
_ greater degree than for followers of any other 
religion. The Gospel is for all the world. Jesus 
Christ is the Way, the Truth, and the Life. It 
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is not merely that Christ’s religion is on the whole 
better than any other religion. It is rather that 
whatever good there may be in other religions 
there is no assured forgiveness, no guarantee of 
deliverance from the thraldom of sin, no sure hope 
of everlasting life, and no fountain of life springing 
up within the heart to gladden and revive, save 
in and through Jesus Christ. Those who believe 
this, and, in God’s mercy, know it through 
personal experience, cannot keep the knowledge 
to themselves. 

Like the four lepers of Samaria they say, “‘ We 
do not well, this is a day of good tidings, and we 
hold our peace. If we tarry till the morning some 
mischief will befall us.’’ Loss of faith, dimness 
of vision, deadness of soul, do overtake those 
who, having been set free by Christ, misuse their 
freedom by refusing to take their part in Christ’s 
great Mission. 

The field for Christ’s Mission is the whole world. 
Our own beloved land and our oversea dominions 
have the first claim, but the claim of the heathen 
world is immeasurably great. Beware of those 
who say with ill-concealed complacency, “I take 
no interest in Foreign Missions, there are plenty of 
heathen at home.” Those who really care for the 
heathen at home do not argue thus. They want 
every man to have a chance. Those who perish 
here in England perish as a rule because they will 
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not listen. Those who perish by the million in 
heathen lands perish because they have never 
heard. 

To take no interest in Foreign Missions is to be 

out of sympathy with the Lord Jesus. A loyal 
- Church will not criticize its marching orders. 
The Master said, “Go ye and make disciples of 
all nations.” That is our great objective. The 
first duty of all Christians is the evangelization 
of the world in this generation. 


Is 


VI 
Salvation before Service 


UGHT we really to give all diligence to make 
our calling and electionsure? Why should 
we trouble about our personal Salvation? Safety 
first is amiserable cry. Duty first is the soldier’s 
motto, and this often means self-sacrifice. Is it 
not a mean programme to seek one’s own safety ? 
Is it not a nobler course to refuse to care at all 
about one’s own soul, and to give oneself to do all 
the good one can to others? Is not the care of 
one’s own soul, constant attention, that is, to 
personal religion, a form of spiritual selfishness ? 
Such teaching is very popular, and has gained 
considerable currency in recent years, but it is full 
of errors and delusions. 

It is clean contrary to the Bible because it 
underrates the importance of the individual, and 
puts service before Salvation. It rests upon 
mistaken ideas of the meaning of Salvation, the 
supreme value of the individual, and the limita- 
tions which beset all really beneficent service. 

We may be quite sure that the Gospel never 
appeals to an unworthy instinct. Yet side by 
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side with the appeal to the Good Samaritan 
instinct, the divinely illustrated “ go and do thou 
likewise ”’ and to the love of the heroic, there are 
constant appeals to man’s instinctive desire for 
peace and holiness and companionship with God, 
and solemn warnings that every one who is not 
in fellowship with God is in bondage to Satan 
and on the brink of eternal ruin. 

The word Salvation has a positive as well as a 
negative application. The believer is saved from 
condemnation and bondage and that squandering 
of life’s powers which inevitably results from 
alienation from God, and he is saved to life and 
liberty and all the noble strength and self-sacrifice 
and usefulness of a life which is a walk with God. 

Believers are called “ heirs of Salvation,” and 
the end of their faith, we are told, is the Salvation 
of their souls. True believers are those who 
“ believe to the saving of the soul.’”’ And the 
Prayer Book teaches us to pray, “ Keep us ever 
by Thy help from all things hurtful, and lead us 
to all things profitable to our Salvation.” 

It is not true, then, that the desire for Salvation 
to which the Bible so constantly makes appeal is 
a pusillanimous excess of caution, a desire to 
insure against Eternal judgment, a low and 
unworthy instinct. On the contrary, it is a high 
and noble instinct. We are to love our neigh- 
pours as ourselves. If our love of ourselves is $0 
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perverted that we care nothing for our highest 
welfare, then our love of our neighbour will never 
bring to him any very high advantage. 

Salvation means nearness to God, even as sin 
implies estrangement from God. The desire for 
Salvation is that craving after fellowship with God 
which is man’s noblest instinct. The true Chris- 
tian is always a hero. Those who follow Christ 
are not playing at being soldiers. Life is a battle- 
field, not a parade ground. But in this battle 
there is no victory over Satan and sin and self 
until there is real fellowship with God. 

There is something radically wrong in the out- 
look of those who are keen to set the whole world 
right, and mend all social evils, but have taken no 
pains to set themselves right, and have not 
surrendered themselves to the leadership and 
control of the Great Captain of our Salvation. 
The really wise are those who are wise unto 
Salvation. They get the beam removed out of 
their own eye before they attempt to pull the mote 
out of their brother’s eye. 

When our soldiers are relieved from the trenches 
the thing they long for most is a good bath. Sin 
is moral pollution, the desire for Salvation is a bit 
of that craving for purity which is a relic of God’s 
image in man. Sin means self first, God and my 
neighbour last. Salvation means God and my 
neighbour first, self last. 
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Salvation implies holiness as well as forgiveness, 
the readiness for self-sacrifice as well as the enjoy- 
ment of reconciliation. Those only are truly 
- wise who are wise unto Salvation. They are free 
to put duty first, i.e. God first, because they are 
right with God, and God is maintaining their 
Salvation. 

Life is full of moral and spiritual perils. On 
every hand men are being caught in quicksands of 
temptation, not only through the appetites of the 
flesh, through drunkenness, lust and avarice, 
but also through more subtle forms of error, 
through modern pseudo-mystic beliefs, or doc- 
trines of demons, such as Spiritism, Theosophy 
and Christian Science. In such quicksands none 
can render help to another unless he has a firm 
footing himself. Only those who know the Lord 
can help others to find the Lord. But if our 
testimony is to be effectual it must be up-to-date. 
Not the story of what God did for our souls ten, 
twenty or thirty years ago, but the story of what 
the Living Christ is to us to-day. It is gross 
unfairness to accuse Christians of selfish indiffer- 
ence to the needs of others simply because they 
give keen attention to their own spiritual welfare. 
They know that their power of helping others 
depends upon the closeness of their own walk 
with God. Samson forfeited his great strength 
and became utterly useless, because he played 
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with the secret of that strength, namely his 
personal consecration to God. The man who 
plays with his consecration to God, and neglects 
his own Salvation on the plea that he is so intent 
on helping others that he cannot give any heed to 
his own soul, is utterly foolish. The really wise 
are those who are wise unto Salvation. When our 
personal Salvation is impaired the character of 
our service depreciates. 
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The Bible and the Church 


T is most unwise to set up a rivalry between 
the Church and the Bible. It is almost as 
foolish as asking children whether father or 
mother is most beloved. Every child born in 
wedlock owes to each an equal debt, being begot- 
ten of the one parent and born of the other. Sex 
rivalry of any kind is as suicidal as it is unreason- 
able. The first woman was taken out of the first 
man, but every other man has been born of some 
woman. If it be contended that each book of 
the Bible owes its existence to the Church of its 
own day it is equally certain that the Church of 
every succeeding generation owes its existence to 
the Bible. But both statements need mending. 
The Bible owes its existente to the Holy Spirit. 
This is asserted of the Old Testament, “No 
prophecy ever came by the will of man, but men 
spake from God, being moved by the Holy Spirit.” 
It is no less true of the New Testament. It is 
not easy to define inspiration, but it is not difficult 
to recognize it. Both the Church of the Old 
Testament, from the days of Abraham onward, 
and the Christian Church of the first centuries 
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were able to recognize that certain portions of 
sacred literature did, and that others, like the 
Apocrypha and the Pseudo-Gospels, did not 
possess the unique quality of inspiration. 

So the Bible owes its authority to the Holy 
Spirit who first inspired those who wrote, and 
then guided the Church to recognize the inspira- 
tion of their writings. 

In like manner the Church owes its existence to 
the Holy Spirit. All true Christians have been 
begotten again through the Word of God, yet 
the written Word is powerless apart from the 
life-giving Spirit. The Holy Scriptures are indeed 
able to make men “ wise unto Salvation through 
faith which is in Christ Jesus.” But “ personal 
faith,” to quote Bishop Gore, is “a gift—a price- 
less gift—wrought in the heart by the Spirit of 
God.” Real faith is a living thing, it is a grain of 
mustard-seed, not a grain of sand. The Spirit 
works, we know not how, revealing Jesus in the 
Word, and creating faith in Him, but apart from 
the work of the Spirit the written Word has no 
more power to give life to dead souls than the 
spoken Word, or even the sacramental washing 
“with the Word.” 

So both the Bible and the Church owe their 
existence to the Holy Spirit. 

“It is written in the prophets ; and they shall 
be all taught of God.” 
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The statement is made in the midst of the 
discourse in Capernaum, that most difficult of all 
our Lord’s utterances, dealing as it does with two 
great mysteries, viz. the Sovereignty of God and 
the eating of the flesh of the Son of Man. It is 
this being taught of God which keeps us from 
stumbling into either a cramping and blind 
fatalism or a materialistic view of sacramental 
teaching equally cramping and degrading. 

Only the illumination of the Spirit, ie. the 
direct teaching of God, can lead us to grasp the full 
meaning of the simple statement, ‘“‘I am the 
Bread of Life, he that cometh to Me shall never 
hunger,” without stumbling over either the 
declaration, “‘ No man can come to Me except the 
Father Which sent Me draw him,” or the state- 
ment, “‘ My flesh ismeat indeed, and My blood is 
drink indeed.” 

God may teach either by the Word written, or 
by the Word preached and lived, but Bible and 
Church are alike ineffective unless the Spirit 
breathes. 

If a formula is needed to correlate the threefold 
work of the Spirit, the Bible, and the Church, 
though such formule are generally too plain to 
be quite true, I would suggest this, “ The 
Spirit to teach, the Bible to prove, the Church to 
witness,” adding only the proviso that the witness 
of the Church must be by life as well as by lip. 


45 








SPIRITUAL CHURCHMANSHIP 








Children in a Sunday School are generally more 
impressed by the twofold witness of the life and 
teaching of the teacher than by texts learnt 
from Holy Scripture. The Living Christ seen in 
the teacher is more to them than the Book. The 
Christian of riper and advanced years, who has had 
experience, it may be, of the fraility of spiritual 
leaders, and has learnt from history how griev- 
ously Churches have erred both in doctrine and 
practice, rests his confidence upon and derives 
his chief comfort from the Word of God which 
liveth and abideth for ever. 

But God has given us both the Bible and the 
Church, and He uses both to our great and endless 
comfort. The Bible is certainly the final court of 
appeal in all matters of doctrine. We are taught 
to accept the three creeds, not because they come 
with the authority of the early and undivided 
Church, but because they can be proved by “‘ most 
certain warrants of Holy Scripture.” As we 
correct our clocks by the sun, so the Church must 
revise and correct her teaching by the Bible. If 
the Bible teaches that Jesus Christ had several 
brothers and sisters, then the teaching of some 
Churches as to the perpetual virginity of the 
Mother of our Lord, with the disparagement of the 
married state which inevitably follows, is not true. 

And the Holy Spirit is the only infallible inter- 
preter of the Bible. If any verse is hard to under- 
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stand, then let light be sought from some other 
part of the Bible, but unless the Bible explains 
itself, no authoritative explanation can be had. 
The Church cannot require us to accept any inter- 
pretation of Scripture unless that interpretation 
can be proved by Scripture. 

It still remains true that actions speak louder 
than words. Truth lived is more impressive than 
truth defined. ‘“‘ Faith in Christ Jesus’ is made 
very much easier for those who have seen father 
or mother, teacher or minister, living in all the 
’ comfort and joy which come from fellowship with 
God. How much of the faith of Christian people 
is due to the example of other Christians, and how 
much to the inspiring teaching of the one inspired 
book we cannot determine. 

We thank God both for the Bible and for the 
Church of Christ. The one aim of the Bible is to 
show us the Living Christ Who suffered death 
upon the Cross for our redemption, and is mirrored 
and imparted to us in the two sacraments of the 
Gospel, and the one aim of the Church is to so bear 
witness to the Gospel that from our very childhood 
we may “know the Holy Scriptures which are 
able to make us wise unto Salvation.” 
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Fellowship Restored 


HERE is no better cure for unbelief than a 
knowledge of the Scriptures. We justify 
our unbelief by finding fault with the evidence. 
As a rule it is our hearts, not our heads, that make 
us stumble. “If they hear not Moses and the 
Prophets, neither will they be persuaded though 
one rose from the dead.’”’ This silenced the rich 
man in the parable, whose suggestion that Lazarus 
should be sent to his five brethren implied that 
he himself had not been sufficiently warned. 
Unbelief is more due to moral slackness than to 
genuine intellectual difficulties. What is most 
lacking is not evidence, but the will to believe. 
The Scriptures, if we hear them patiently, point out 
a plain path leading to truth and holiness and God. 
The mood or temper which pushes aside the 
sober teaching of God’s Word will not be cured by 
any supernatural or infranatural revelation. 
The Jews clamoured for a sign from Heaven. 
Our Lord pointed to the sign of the prophet 
Jonah, fulfilled by His Resurrection on the third 
day, and declared that no other sign should be 
given to that generation. They remembered the 
predicted rising again, but instead of being con- 
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vinced by it they bribed the soldiers who had 
watched the tomb. Spiritual knowledge comes 
from obedience. ‘‘ If any man have the will to 
do God’s will, he shall know of the doctrine.’’ 
Christ is no thaumaturgist. The path of obedi- 
ence is indeed beset by blessed manifestations of 
the Divine Presence, the comfort of the Holy 
Ghost does cheer and uplift the soul, but no signs 
or wonders will be wrought to encourage the 
disobedient. Faith rests not on any outward 
manifestation, but on the Word of God. 

With most Christians faith is, to begin with, a 
tradition or an inheritance. Belief in God is 
acquired as naturally as love to parents and 
loyalty to king and country. The faith by 
which parents live bringing the savour of Christ 
into their conversation, and sealing their counten- 
ances with the Peace of God, is easily acquired by 
their children. That which is real to father or 
mother soon becomes real to the receptive child. 
The child’s faith is only second-hand faith to 
begin with, and needs, like the faith of the Samari- 
tans, to be confirmed by personal touch with 
Christ. ‘‘ Now we believe, not because of thy 
saying, for we have heard for ourselves”; but 
when thus confirmed it becomes a strong and 
unshakeable conviction. A Christian who has 
proved Christ’s power to save is as certain of 
Christ’s eternal Saviourhood as he is of his father’s 
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honour. Personal faith, when real and living, is 
always a gift wrought in the heart by the Holy 
Spirit, but the means which the Holy Spirit 
chiefly uses is the knowledge and understanding of 
God’s Word. 

That which happened to Cleophas and his 
unnamed friend on the first Easter Day is a 
parable of the rise and progress of saving faith. 
It is an inspiring narrative of fellowship restored. 
“Their eyes were holden,” and their very faces 
betrayed their depression. They were sore be- 
reaved for they had lost the Master, Who was their 
all in all. They were greatly perplexed. It 
seemed as though hell was triumphant, and 
Heaven either impotent or callous. They were 
perhaps a little prejudiced. The testimony of the 
women, though confirmed by some of their own 
number, had not been accepted by them. ‘ Him 
they saw not,” that was to them decisive and 
fatal. Neither the disappearance of the body, nor 
the assurance of angels that Jesus was alive, 
could give them any confidence. 

It is sometimes contended that the fact that the 
Risen Christ appeared to none but His disciples 
is a serious flaw in the evidence. The case was 
tried before a packed jury. Far from it. The 
evidence was submitted to picked experts, men 
who knew Christ so intimately that they could 
not be deceived, and men to whom He was so 
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indispensable that mere circumstantial evidence 
could bring no conviction. 

“ Jesus Himself drew near and went with 
them.’ This was the first step towards the cure 
of their unbelief. The narrative is so trans- 
parently genuine and lifelike that it compels 
acceptance. If this Emmaus fragment had been 
found on some recently discovered papyrus or 
cylinder, i.e. if it came before us without any of 
the authority which belongs to a part of Holy 
Scripture, it would by its own intrinsic merit win 
our confidence as genuine narrative. I cannot 
conceive any student reading the passage without 
being convinced that the whole thing really 
happened. If it is due to the inventive imagina- 
tion of the writer, his genius excels that of Shake- 
speare or Milton. For it passes the wit of man to 
describe intercourse between ordinary men and 
one who belongs to the unseen world with all the 
naturalness and vividness and absence of literary 
strain found in this narrative. The central Person 
in this conversation is obviously the same Jesus 
that is portrayed in the Gospels. The whole 
story is true to life because it is drawn from life. 

That which came to pass on the Emmaus 
highway crowded with Passover pilgrims has 
its spiritual counterpart in many a pressed and 
burdened life to-day. Christ’s people are not left 
comfortless, He comes to them and manifests 
Himself to them. 
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The next stage was this: Jesus won their 
confidence. They were suspicious of His inten- 
tions, and inclined to resent the interference of a 
stranger, but He overcame their prejudice, and 
drew out the whole story of the sad events which 
had shattered their faith and killed their hope. 
In reply to their confidence Christ opened to them 
the Scriptures. ‘‘ Beginning at Moses and the 
Prophets He expounded to them in all the Scrip- 
tures the things concerning Himself.’’ This was 
no concession to mistaken Messianic prejudices. 
The “ things concerning Himself” had been put 
there by the Holy Spirit ; they are not unwarranted 
embroideries of the text due to Jewish ignorance. 
Had they been so Christ Who is the Truth would 
have dealt with them as ruthlessly as He dealt 
with the Pharisaic additions to and elaborations 
of the fourth Commandment. 

He took pains to show them Christ in the 
Scriptures before He opened their eyes and 
showed them Himself. The Bible-reading made 
the hearts of the disciples burn within them. 
Then He made as though He would have gone 
farther, but they detained Him. If we do not 
detain Him He will surely leave us. A cold and 
indifferent heart will never receive a manifesta- 
tion of Christ. There is an important place for 
emotion in true religion. Christ’s religion is more 
than a well-reasoned philosophy, it is more than 
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strictly fulfilled duty, it is fellowship with Christ, 
it is a heart kept in the knowledge and love of God. 
An opened Bible leads to a burning heart, and a 
burning heart constrains the Lord to abide. 
“He took bread and blessed it and gave it to 
them, and their eyes were opened.” It wasat the 
second Eucharistic meal, held like the first in the 
evening, that their eyes were opened. Did they 
see in His hands the mark of thenails? We 
cannot say, but we never recognize our Lord 
aright until we see Him as the One Who died for 
us, and this is how He is brought before us in the 
Holy Supper which He ordained. ‘And He 
vanished out of their sight.’”” They were to hold 
Him, not by sight, but by faith strengthened and 
sealed by the Holy Scriptures and the Blessed 
Supper. What followed? A quiet evening of 
comfortable repose and rapturous meditation ? 
Nay, the vision is made plain that he who readeth 
it may run. With glad hearts all aflame to tell 
their news they hurried back to Jerusalem. They 
were men with a message, men with a vision of the 
Risen, Conquering Lord. They were not Apostles, 
they may have been farmers or merchants, but 
they were apostolic men. 

That Apostolic succession has not ceased; there 
is a place in it for all whose unbelief has been 
banished by the opening of the Scriptures and the 
revelation of the Living Christ. 
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IX 
The Liberty of the Fellowship 


HE religion of Jesus Christ is pre-eminently 

a religion of liberty. Though the Gospel 

says very little about social and political freedom, 

it makes men so gloriously free in soul and heart 

and mind that even the slaves in Nero’s household 

could enjoy the peace of God which passeth all 
understanding. 

True holiness is distinguished by this character- 
istic of freedom. It differs from other types of 
holiness because it is not forced; it is not the 
result of the pressure of iron discipline. It is the 
result of being “‘ led by the Spirit.” It is a fruit, 
not a manufacture. ‘‘ Being made free from sin 
ye have your fruit unto sanctification.” It is 
the fruit of the Holy Spirit. It is the natural and 
spontaneous overflow of the Life of God in the soul. 

The heart or core of this liberty is freedom from 
sin. . 

‘On the Cross He shed His blood, 
From sin to set me free.” 

So it is written, ‘“ Sin shall not have dominion 
over you . . . for ye are under grace.”’ No such 
promise could be truthfully made to those who 
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were under the law of Moses or handed over to the 
teaching of Greek philosophy. Neither the divine 
sanctions of law nor the fascinating subtleties 
of philosophy ever cast out of men’s hearts the 
inbred love of sin. The mastery of sin in the 
moral world is as absolute and universal as the 
reign of death in the material world. Jesus Christ 
brings deliverance from both. ‘‘ There is no 
condemnation to those who are in Christ Jesus,”’ 
for ‘‘ the law of the Spirit of Life in Christ Jesus 
hath made me free from the law of sin and death.” 
The upward gravitation towards Christ counter- 
acts and overcomes the downward gravitation 
towards sin in all who walk by the Spirit. 

Our enjoyment of this liberty begins with the 
assurance of our personal forgiveness. So at the 
close of our Communion Feast we pray that by 
the merits and death of God’s Son, and through 
faith in His Blood we may obtain the remission 
of our sins and all other benefits of His Passion. 
This putting of the remission of our sins in the 
first place is important. It emphasizes the truth 
that until we receive the remission of our sins 
we gain no real benefit from our Lord’s Passion. 
It also teaches that the other benefits of Christ’s 
Passion, namely sanctification and growth in grace, 
will surely follow if we truly and really receive the 
remission of our sins. 

It is only right therefore that a statement of our 
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belief in the forgiveness of sins should find a place 
in the Church’s Creed. God’s “ heavenly wash- 
ing,” of which our baptism is the sacramental 
type and pledge, does mean a real setting free 
from the defilement of sin. ‘“ Through this Man 
is preached . . . the forgiveness of sins, and by 
Him all that believe are justified from all things 
from which they could not be justified by the law 
of Moses.” 

The coronation of the Lamb was the consumma- 
tion of the great work of redemption. From that 
moment the Throne of God became the Throne of 
God and of the Lamb, anditis represented as sur- 
rounded by the rainbow of the Everlasting 
Covenant. It has therefore become, even to the 
most guilty, a Throne of Grace, and without any 
other title or plea, save the precious Blood of the 
Lamb of God, the rebellious and the unclean are 
bidden to draw near with boldness to obtain 
mercy, and to find grace to help in time of need. 
The gift of immediate and full forgiveness to all 
who believe, the right of a free and open access 
to the Throne of Grace, and the assurance that the 
Comforter is come to lead us into all truth—by 
these all true Christians are established in the 
freedom wherewith Christ has made us free. 

Now the great enemy of God and man is always 
seeking to rob men of their freedom in Christ. 
In the Churches of Galatia there was an aggressive 

56 


THE LIBERTY OF THE FELLOWSHIP 
and powerful party which taught that those who 
had received life and liberty through faith in 
Jesus Christ were still bound, if they wished to 
perfect holiness, to be circumcised and yield strict 
obedience to the law of Moses. St. Paul was 
fiercely vehement in his denunciation of this 
teaching. ‘“‘ If ye receive circumcision Christ will 
profit you nothing.” ‘‘ Ye are severed from Christ, 
ye who would be made righteous by the law; ye 
are fallen away from grace.”’ “ With freedom did 
Christ set us free: stand fast therefore, and be 
not entangled again in a yoke of bondage.” For 
though to the end an ardent Jew, St. Paul saw 
clearly that for Christians circumcision was the 
very contradiction of the Cross. He detected 
the real, if half-unconscious, motive of those who 
sought to bring Christians under the ceremonial 
law. It was the desire to make a fair show in the 
flesh, i.e. to have a religion which would be accept- 
able to the wisdom of the flesh. ‘‘ They constrain 
you to becircumcised in order that they may not be 
persecuted for the Cross of Christ.” Pure and 
unadulterated faith in the death of Christ, the 
heart-cry, 


“ Nothing in my hand I bring, 
Simply to Thy Cross I cling,” 








always provokes persecution or contempt from 
men of acarnal mind. A scrupulous attention to 
elaborate ritual or ceremonial, with voluntary 
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subjection to rigid discipline, militates against the 
supremacy of the naked Cross, and silences the 
all-effectual plea, “‘ by the merits and death of 
Thy Son, and through faith in His Blood.” 

Bitter disappointment and hard bondage ensue 
when those who began in the Spirit by the simple 
hearing of faith seek to be made perfect in the 
flesh by the works of any law. 

Extreme sacramental teaching has the same 
unhappy results in the Christian Church to-day. 
It adds to the “ one baptism for the remission of 
sins ” regular and periodical auricular confession. 
In place of free access to the Lord’s Table, believers 
being required to examine their own hearts and 
see whether they truly and earnestly repent and 
have a lively faith in God’s promises, intending 
communicants are urged to confess their sins to a 
clergyman, to let him probe and test the genuine- 
ness of their repentance, and to accept his absolu- 
tion as final and authoritative. 

‘Such teaching is destructive of the liberty of 
the fellowship of Christ’s Religion. Only by 
wresting and perverting isolated portions of Scrip- 
ture can the least semblance of authority be found 
for it in Holy Scripture. “ The keys of the 
Kingdom of Heaven ”’ are the knowledge of Christ 
and His Gospel, i.e. the “ knowledge and under-. 
Standing of God’s Word,” even as Christ 
Teproached the lawyers of the Jewish Church, 
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that by their traditions and ceremonial additions 
to the Word of God they had taken away “ the 
key of knowledge.” 

The solemn statement, ‘‘ Whosesoever sins ye 
remit they are remitted unto them, and whoseso- 
ever sins ye retain they are retained,” is part of the 
great Missionary Commission. It was addressed 
to a general company of disciples, containing 
women as well as men, those following ordinary 
occupations, as well as those called to be apostles. 
It emphasizes the missionary responsibility of all 
Christian people. If in any part of the world 
there is no remission of sins it is because Christ’s 
disciples have not yet gone where they were sent. 
Above all it has to do, not with individuals, but 
with classes or groups (av twwy, not av Teves). 
It is not if of any individual person you forgive 
the sins, but if of any type or class of persons 
you forgive the sins. No one has any power or 
authority to declare and pronounce forgiveness 
of sins to those who do not repent and believe, 
and no order of Christians has been set up and 
invested with special discerning powers to ascer- 
tain and declare to individual sinners whether 
their repentance is real and genuine. 

It is one of the wonders of the New Testament, 
and a striking illustration of the control of the 
Holy Spirit over the very words of the writers, 
that though the New Covenant is founded upon 
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the sacrifice of the death of Christ, and the whole 
of Christ’s Religion is steeped in sacerdotal teaching 
(Christ’s power to save to the uttermost is based 
upon the fact that His Priesthood is intransmis- 
sible, ‘‘ He abideth a Priest for ever ””), yet the 
word “ Hiereus ” used freely of believers because 
of their spiritual priesthood is never applied to the 
official ministers of God’s Word, the bishops and 
elders of the Church. There is no official priest- 
hood in the Church of Christ. The word “ priest ”’ 
in the English Prayer Book is a contraction of the 
word “ presbyter” and means an elder. The 
care of our salvation, the authoritative and 
effectual forgiveness of our sins, with all the other 
benefits that follow, is Christ’s special and 
peculiar work. He keeps in His own hands the 
healing of sin-sick souls. 

True pastors and ministers of God’s Word, 
whether ordained or not; are used of God to point 
souls to Christ, and to help them to find Christ, 
but when men have found Christ they know 
directly from Christ Himself through the witness 
of the Spirit that they are forgiven, and they 
rightly deem it an insult to the true Lover of their 
souls and a base surrender of their Christian 
liberty to make a detailed confession of their sins 
in the presence of any third person. 
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X 
The Spirit and the Church 


HE one indispensable and sufficient condition 

for a holy life is the guidance and help of 

the Holy Spirit. When the thoughts of our 

hearts are cleansed by the inspiration of God’s 

Holy Spirit we shall perfectly love Him and 
worthily magnify His Holy Name. 

So we pray, “Grant us the help of Thy Holy 
Spirit, that in keeping of Thy commandments we 
may please Thee both in will and deed.” The one 
rule for true holiness is, ‘‘ Grieve not the Holy 
Spirit,” ‘‘ Walk by the Spirit,’”’ ‘If ye be led by 
the Spirit ye are not under the law.” And when 
we are not under the law, but under grace, sin’s 
dominion over us is brought to an end. 

This guidance of the Holy Spirit is the privilege 
of every true child of God, ‘‘ As many as are led 
by the Spirit of God they are the sons of God.” 
We have the right to ask in full confidence, “ Send 
out Thy Light and Thy Truth : let them lead me.” 

The laying on of hands in Confirmation is a 
standing witness to the right of every child of God 
to receive the Pentecostal fullness and to daily 
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increase in God’s Holy Spirit more and more. 
The Spirit is given to guide us into all truth, and 
it is the duty and privilege of every believer to 
walk continually in “the comfort of the Holy 
Ghost.” He will “enable with perpetual light 
the dullness of our blinded sight.” He will 
“anoint and cheer our soiled face with the 
abundance of His grace.” His blessed unction 
from above is for every true believer “ comfort, 
life and fire of Love.” We are not left without a 
Guide and Counsellor, the Comforter is come. 
This does not mean that Christians are infal- 
lible, for they easily mistake the guidance of the 
Spirit, but it does mean that if any man lack 
wisdom he is to ask of God Who giveth to all men 
liberally and upbraideth not. Such guidance may 
be enjoyed by all, for any man may ask and 
receive. The guidance of the Church is not the 
same thing as the guidance of the Spirit and must 
not be accepted as a substitute for it. No wise 
Christian will despise the counsel and advice of 
fellow-Christians, but knowing that the manage- 
ment of his life is in the hands of the Unseen but 
ever-present Paraclete, he is bound to compare 
the directions of his Church with the directions of 
the Word and the Spirit. There was a time when 
the Church could say, “It seemed good to the 
Holy Ghost and us,” yet even in those days St. 
Peter was rebuked, and rightly so, by St. Paul 
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for letting Jewish prejudice lead him into a 
breach of Christian love and a surrender of 
Christian liberty. 

Under ideal circumstances, i.e. in a Church 
which was all wheat and no tares, the guidance of 
the Church authorities would always agree with 
the guidance of the Holy Spirit. But Church 
authorities have made many and grievous mis- 
takes. They have said that “ priests ’’ must not 
marry, though St. Paul advised that a bishop 
should be the husband of one wife. They have 
ruled that the Holy Communion should be 
received fasting, though the Holy Communion 
is a feast, and has nothing to do with fasting, and 
the first Eucharist was administered after the 
substantial meal which formed the feast of the 
Passover. And they have decided without 
any scriptural authority that the Mother of our 
Lord was without sin, that she remained a Virgin 
to the end of her life, and that instead of dying she 
was taken up into heaven. 

The decisions of Church authorities have signally 
failed to convince men that the guidance of the 
Spirit was always behind them. Even on such a 
simple and unimportant matter as the date of 
keeping Easter, East and West disagreed and 
neither would accept the direction of the other. 
So though some who have professed to follow the 
guidance of the Spirit have been guilty of fanatical 
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extravagances, and St. Paul warns us plainly 
against using our liberty for an occasion to the 
flesh, the mistakes of individual Christians are 
not more serious than the mistakes of Church 
Councils and other Church authorities. 

The Jewish Church is not the only Church that 
has made the Word of God of none effect by its 
traditions, and while true humility is to be 
earnestly coveted as one of the rarest and most 
beautiful graces, we must not be misled by the 
suggestion that it is a breach of humility to 
exercise the right of private judgment and seek 
direct guidance from God. He who desires 
to lead a holy life will give due weight to the 
counsel of Christian friends or the directions of 
his Church, but he is none the less bound to 
exercise his own personal judgment in humble 
dependence upon the Spirit’s guidance through 
the Word. 

The only serious argument against the adminis- 
tration of the Lord’s Supper in the evening is the 
fact that it militates against fasting Communion. 
The only ground of the agitation for liberty to 
reserve the consecrated Bread and Wine for 
administration to the sick is the unwillingness of 
certain clergy to celebrate the Holy Communion 
after they have broken their fast. ‘ Love,’”’ we 
are told, “is the fulfilling of the law.” As soon 
as we cease by love to serve one another we turn 
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our liberty into self-indulgence. Yet if a dying 
person desires to receive the Holy Communion, 
those who regard the ruling of the Church as 
identical with the guidance of the Spirit, rather 
than break what they regard as the rule of the 
Church by celebrating the Communion after they 
have broken their fast will deny to that person the 
comfort of the Lord’s Supper. The Church of 
England has no rule at all about Fasting Com- 
munion, and it is surely a grievous pity that at a 
time when all our thought and care should be con- 
centrated upon the due preparation of the heart, 
any attention should be given to mere questions of 
food. ‘ Not that which goethinto a man defileth 
aman.” The smallest scrap of pride or ill-will 
makes the heart unclean, but breakfast does not. 

On the question, ‘‘ Where is the real presence ? ”’ 
the teaching of the Prayer Book is in full agree- 
ment with that of the Bible. The Catechism 
declares that the outward and visible sign in the 
Lord’s Supper is ‘‘ bread and wine, which the Lord 
hath commanded to be received.” The last eight 
words of the answer are highly important. Not 
while they still remain on the Lord’s Table, but 
only when they are received, do the Bread and 
Wine become the full outward and visible sign in 
the Lord’s Supper. As G. A. King has put it, 
“ The sign is not a thing, but an act,” the act of 
reception. 
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So the prayer which we call the Prayer of Conse- 
cration is not a prayer for the elements that they 
may be sanctified, and become the Body and Blood 
of Christ ; it is a prayer for the communicants, 
that they may be partakers of Christ’s Body and 
Blood, and it is a setting apart of bread and wine 
for the one purpose of being received by the com- 
municants. 

This suggests that the “ real presence ”’ is not 
on the Holy Table, but in the heart of all who. 
worthily receive. Our Lord’s words of institu- 
tion teach the same. The words, “ This is My 
Body,” “ This is My Blood,” are not complete 
sentences. They must be interpreted in connec- 
tion with the words which precede and follow. 
The words which precede, ‘‘ Take eat,” ‘‘ Drink 
ye all of this,” show that for our eating and for 
our drinking they are the Lord’s Body and Blood, 
but for no other purpose. 

Those who would read a sacrificial meaning 
into the words, “ This do ye,” though it is contrary 
to sound exegesis, should remember the words, 
“As often as ye drink it.” 

There is noauthorized or helpful use of the Lord’s 
Supper except that receiving of the Bread and 
Wine by which we become partakers of His most 
Blesséd Body and Blood. 

Our Articles teach us that ‘Churches have 
erred even in matters of faith,”’also that “Holy 
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Scripture containeth all things necessary to 
salvation.”” He then who would make good 
progress in the pursuit of holiness is bound to 
follow the guidance of the Spirit through the 
Word, even if that should not accord with some 
of the pronouncements of the Church of his day. 
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XI 
The Joy Day of the Fellowship 


EHIND the Lord’s Day stands the Lord’s 
week. Why have wea week of seven days ? 
It is not, like the day or the month or the year, 
an astronomical division of time, and it is cer- 
tainly not an arbitrary one, for it is in strict 
accordance with natural law as seen in the progress 
of a fever and other physical developments. 
The primitive tradition which made a week of 
seven days almost universal did not spring from 
knowledge of physical law, it sprang from the 
Word of God. And the same Divine authority 
that established a week of seven days determined 
the peculiar sacredness of the seventh day. 
“ The Lord blessed the seventh day and hallowed 
ih 
Two primeval laws were proclaimed by God 
before man sinned, the Law of Marriage and the 
Law of the Sabbath. Both are fundamentally 
necessary to man’s well-being. Marriage is much 
more than a remedy against sin. It was ordained 
before man sinned, for the exercise and discipline 
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of love, and for the guardianship of that earthly 
Paradise which we call Home. In like manner 
before man sinned, ‘“‘ the Sabbath was made for 
man,’’ to be one of the bulwarks of true religion, 
and the Magna Charta of the labourer, securing 
to him by Divine statute, not four Bank-holidays 
a year, but one day’s rest in every week. So God 
fixed a time-table for man. It is argued that 
what is morally right on one day cannot be 
morally wrong on another day. This is clean 
contrary to the Fourth Commandment, which 
sets a time limit to man’s labour, declaring plainly 
and forcibly, “ Six days thou shalt labour,” “ the 
seventh day thou shalt not.” 
No housewife would accept the dictum that 
what is right and proper in one room cannot be 
anything but right and proper in another. There 
would be no order or beauty in any house if the 
work of the kitchen or scullery were carried on in 
the parlour or drawing-room. A drawing-room, 
a room in which the family can withdraw for 
pursuits higher than those of the workshop or 
kitchen, is a real help to the culture of the mind. 
A Sabbath Day in which men can cast off the 
labours and anxieties of the week, and give 
undivided attention to higher pursuits, is an 
invaluable help, an indispensable aid, when it may 
be had, to fellowship with God. 
The Lord’s people do not forget that the whole 
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week is the Lord’s. Our duty to God, as the 
Catechism teaches, is to serve Him truly all the 
days of our life. Our opportunities of public 
worship may be limited to one day in the week. 
But we can serve God truly every day. And the 
Fourth Commandment shows us how. Six days 
a week we can serve God by labouring, doing all in 
the spirit of worship, one day in the week we serve 
God by resting, it is the joy day of the fellowship. 

Now the observance of this time-table is made a 
matter of obligation by Divine authority. The 
observance of Christmas is a matter not of obliga- 
tion but of choice, but the hallowing of the 
Sabbath Day is secured by one of those Ten 
Commandments of the Moral Law, which deal 
only with matters of permanent importance. The 
same authority that denounces the sin of polluting 
a neighbour’s wife denounces the sin of profaning 
the Sabbath Day. 

This is not a needless interference with man’s 
liberty. For if a Sabbath is to be enjoyed at all 
it can only be enjoyed by the consent of the whole 
community. 

There is no week-day in the whole year which 
Christians hold in greater reverence than Good 
Friday, yet because there is no law forbidding 
factories to work on that day many Christians are 
hindered from observing the day as they would 
like to. If there were no Divine law binding upon 
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the whole race, human selfishness and greed 
would effectually prevent the establishment of a 
weekly rest-day. 

The Divine authority of the Sabbath law was 
in no way weakened by our Lord’s teaching and 
example. What He did was to rediscover the 
beauty and helpfulness of the Divine Statute by 
freeing it from the disfiguring and distorting 
regulations of Pharisaical Sabbatarianism. 

It is important to distinguish between the 
Sabbatarianism of the Pharisees and that of the 
Prophets and Psalmists. The Pharisees failed to 
appreciate the spiritual value and beauty of the 
Sabbath. 

Their religion was of the dead, cold, narrow, 
loveless type. Their Sabbatarianism was rigid, 
frigid, artificial and lifeless. Lacking all relish 
for spiritual communion, all Sabbath observance 
was to them irksome; they made it a heavy 
burden, a grievous bondage, and seemed to expect 
to win heaven by the pains and privations which 
their numerous additions to the Fourth Command- 
ment entailed upon them. They made it a fast 
rather than a feast, a day for a man to afflict his 
soul. All this our Lord denounced openly and 
repeatedly. He would have none of it, and He 
encouraged His disciples to break away from such 
cramping and deadening bondage. But the 
Sabbath-keeping of the Old Testament, “ This is 
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the day which the Lord hath made, let us be glad 
and rejoice in it,” “If thou shalt turn away thy 
foot from the Sabbath, from seeking thine own 
pleasure on my Holy Day, and shalt call the 
Sabbath a delight, the holy of the Lord, honour- 
able,” all this our Lord endorsed both by teaching 
and example. 

At the Reformation numerous ceremonies and 
ritual observances which had grown up around 
the celebration of Mass were abolished, but the 
Lord’s Supper was not abolished. On the con- 
trary it was restored to its true position, and more 
firmly established in the affections of all intelligent 
Christians. In like manner our Lord’s pronounce- 
ment, ‘‘ The Sabbath was made for man,” was a 
solemn endorsement of the Fourth Command- 
ment, and the qualifying clauses, ‘‘ not man for 
the Sabbath,”’ “‘ The Son of Man is Lord even of 
the Sabbath,” were the freeing of the Sabbath Law 
from the Rabbinical additions which marred its 
beauty and helpfulness. 

The element of joy in Sabbath observance was 
further emphasized by the change of the Lord’s 
Day from the seventh to the first day of the week. 
How that change was wrought is one of the 
undiscovered secrets of history. It is the only 
case of unanimous agreement on the part of the 
Christian Church. They could not agree on the 
right day of observing Easter ; they were all one 
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in keeping the weekly rest-day on the day hallowed 
by the Resurrection of our Lord and the descent 
of the Holy Ghost. The change may have been 
due to our Lord’s authority, unrecorded but 
known to the Apostles, or it may have been due 
to general convenience. Natural and right desire 
to keep the peace with the Jewish community 
made it impossible at Corinth, at any rate, where 
the Christians met in a house next door to the 
synagogue, to have their assemblies on the same 
day as the Jews. So our Lord’s Day, blessed and 
hallowed by the Divine Law-giver, is also full of 
soul-uplifting memories of the vanquishing of 
death, the putting away of sin and the permanent 
enrichment of all God’s people with the comfort 
of the Holy Ghost. It is the joy day of the fellow- 
ship, but it may be confidently affirmed that if the 
change of the day had been thought to imply 
any weakening of the authority of the Fourth 
Commandment the change would never have 
won universal consent. 

St. Paul’s words about regarding all days alike 
do not imply any withdrawing or cancelling of the 
Fourth Commandment. It should be remem- 
bered that both the great Apostle and his Divine 
Lord were keenly watched and criticized. The 
charge of profaning the Sabbath brought against 
our Lord could find no stronger ground than that 
He approved of works of mercy and necessity 
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on the Sabbath Day. Christ taught that the 
Sabbath was made for man, and it were better 
that the Sabbath should be sacrificed to save man 
than that man should be sacrificed to save the 
Sabbath. 

Now no such charge was ever brought against 
St. Paul. If St. Paul really believed and taught 
that the Sabbath was like the other days it is 
certain that this would have been charged against 
him by his enemies, and some trace of this charge 
would have appeared in St. Paul’s frank and self- 
revealing letters. 

To many a godly Presbyterian in Scotland all 
days are alike. All Sabbaths are alike, for they 
have no Easter Day or Whit-Sunday; all week- 
days are alike, for they have no Christmas Day 
and no Good Friday. In the same way all days 
are alike to the Christian, the new moons and 
special Sabbaths (‘‘ which Sabbath Day was a 
high day ’’) are no more. God is to be glorified 
every day, by hallowed labour on every week-day 
and by hallowed rest on every Sabbath. 

“Tt’s not the pictures which are on trial, but the 
people,” was the blunt announcement of the 
curator of a picture gallery in Florence to certain 
globe-trotters who were indulging in somewhat 
ignorant criticisms of the masterpieces they had 
been inspecting. 

It is not the ordinance of the Sabbath which is 
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on trial. That has stood for thousands of years, 
a masterpiece of beneficent legislation. What is 
on trial is the spirituality of our religion, for in 
every age and under all dispensations failure to 
appreciate the weekly Sabbath, the joy day of the 
fellowship, is a sure sign of lack of fellowship with 
God. 
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XII 
The Consummation of the Fellowship 


T is not easy to define a true Christian. It 
cannot be done in terms of theological faith 
or Church membership. It must be in terms of 
personal relationship to Christ. A Christian is one 
who belongs to Christ, who trusts and loves and 
serves his unseen but ever-present Lord. The 
only really new thing in Christianity is Jesus 
Christ. We cannot excel the faith and obedience 
of the heroes of the Old Testament, but our loyalty 
is inspired by personal devotion to Jesus Christ 
and is maintained by continual dependence upon 
Him. 

Now one mark of loyalty to Christ is a genuine 
and glad expectation of His return. ‘Be ye 
yourselves like unto men that wait for their Lord.” ~ 
The words ring out at the most solemn time in a 
clergyman’s life, in the Epistle for the Ordination 
Service. 

But we cannot be waiting, or looking, for our 
Lord’s return unless we really believe that we are 
likely to see it in our day. So the return of the 
Lord in this generation is the living hope of a 
living Church. It is no proof of loyal affection to 
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believe in, and desire, our Lord’s return at some 
distant date which we call the end of the world. 
If we really love His appearing we shall want it 
to take place in ourday. For His return will be the 
consummation of the fellowship of Christ’s Religion. 

It is perfectly clear that the early Church did 
honestly and joyfully expect the return of the 
Saviour in their day. This means that they 
expected not to die. It was a very natural 
mistake which led to the belief that St. John would 
not die. Tarrying till Christ comes does mean not 
seeing death; so far their interpretation of our 
Lord’s words was correct. They simply over- 
looked the “if.” Christ did not say, ‘‘ He shall 
tarry till I come,” but “ Jf I will that he tarry 
till I come, what is that to thee?” 

Until His coming again the Lord’s people are 
content to walk by faith, and not by sight. But 
they know that it will not always be so. He 
Who came in great humility to visit and redeem 
a sin-cursed world is coming again in power and 
great glory, coming in person to receive the 
kingdom that is his due, and to reign upon the 
Throne of His father David. The Word of God is 
full of these two comings. 

As with every point on the circumference of an 
ellipse the sum of its distances from two different 
foci or centres is the same, so the revelation 
concerning Jesus Christ in Holy Scripture is con- 
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cerned not with one event but with two. The 
two subjects of the prophecies are “ the sufferings 
of Christ and the glory that should follow.” The 
glory is the glory on earth; it will begin when the 
words of the angel are fulfilled, ‘‘ This same Jesus 
shall so come in like manner as ye have seen Him 
go into heaven.” 

This is what we mean by the Lord’s return, ~ 
the Second Coming of Christ. There is a 
spiritual coming when He draws near to each 
individual believer to comfort and save. There 
is a coming in providence to nations and com- 
munities, a coming in mercy and judgment, 
seasons of revival, or such a catastrophe as this 
disastrous war. But besides all these there will 
be a definite Second Coming of Christ as 
decisive as His first coming, when the Jewish 
nation, who rejected Him at His first coming, 
will acknowledge Him as their Messiah and Lord. 
For though individual Jews are being won for 
Christ through the Gospel, ‘‘ which is the power of 
God unto salvation to every one that believeth, 
to the Jew first,” the nation of Israel as a 
whole will not be won for Christ until the Lord’s 
return. Judicial blindness rests upon them 
until that day when they shall say, “ Blessed is 
He that cometh in the Name of the Lord.” Those 
who look for a gradual improvement of the world 
by a process of evolution, who still believe that 
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the forces of civilization will prevail to stamp out 
war and poverty and crime and disease, apart from 
any decisive Second Coming of our Lord, generally 
forget the Jews. Christ was born King of the 
Jews. He was put to open shame upon the Cross 
as King of the Jews. When He comes the second 
time He will be received and welcomed as King of 
the Jews. His Kingdom will not then be as now 
a secret spiritual power in the hearts of those who 
believe ; it will be open and visible like the empire 
of Nebuchadnezzar or Caesar. It is this Second 
Coming which we are bidden to look for and 
expect. It is to be eagerly desired, carefully 
prepared for, and genuinely expected. 

Now a genuine expectation of our Lord’s return 
in onr day is somewhat difficult. It is plain that 
the early Christians possessed it, and found it a 
real help to a holy life. The thought of the 
Lord’s imminent return was a constant corrective 
of impatience, worldliness, slackness, and the spirit 
of judging, and it was a strong incentive to 
buoyancy, joy of heart and burning zeal for the 
salvation of all men. 

It is evident, too, that our Lord enjoined it upon 
all His people, “‘ What I say unto you, I say unto 
all, Watch.” 

But it is not possible to be looking for an event, 
which we honestly think is not likely to happen 
for some considerable number of years. We do 
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not doubt the Saviour’s fulfilment of His promise, 
but with the Lord a thousand years is as one day. 
According to this reckoning not two days have 
as yet expired since He ascended into the heavens. 
How do we know that another two days or two 
thousand years more may not elapse before His 
return? Faith can rest upon the bare promise. 
We are sure that He is coming some day, but 
hope deferred soon languishes. Christians can- 
not expect the Lord’s return in their own day 
unless their hope is sustained by events in history 
which seem like signs of His coming. Again and 
again there have been these signs, and though His 
coming has not taken place, the reading of these 
signs by the generation that observed them was 
not a mistaken reading, but God’s way of main- 
taining in their hearts a genuine expectation of 
their Lord’s return. 

Movements and developments have been 
noticed which clearly signified that some great 
crisis was at hand. They concluded that the 
crisis indicated was the eagerly longed-for con- 
summation of the fellowship through the return 
of their Lord. Their hope revived, and once more 
they became brave, patient, steadfast and single- 
eyed. It always isso, for ‘‘ every one that hath this 
hope ” of the Lord’s return “‘ purifieth himself.”’ 
If the hope is lively and genuine it leads to true 
holiness. 
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We look back and see that the crisis indicated 
by these signs was not the return of the Lord but 
something else. At one time it was the fall of Jeru- 
salem, at another the break up of the Roman 
Empire. Later on it was the fall of the Papacy, 
or the French Revolution. Shall we say then that 
these Christians were deluded by a vain hope, and 
that those who allow the present ‘“‘ distress of na- 
tions,’’ or the capture of Jerusalem and other signs 
connected with national revival among the Jews, 
or the increase of spiritism now endorsed by lead- 
ing scientific men, or the great revival of mission- 
ary activities, and the yearnings for reunion in 
evangelical Christendom, to awaken in their hearts 
asimilar expectation are acting foolishly and will 
prove to be equally mistaken. Certainlynot. By 
means of the comfort of the Scriptures, because the 
signs of the times, as they read them, seemed to 
correspond with what the Scriptures predicted, 
they held fast the blessed hope of their Lord’s 
return, and holding it fast they were able to 
obey their Lord’s command, and live with loins 
girt and lamps burning as men looking for their 
Lord. Happy and blessed are those who follow 
their example. 

Christians of this generation have abundant 
warrant in the events of to-day to expect the 
Lord’s speedy return. We have no excuse for 
saying “the Lord delayeth His coming.’’ We 
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cannot say ‘‘all things continue as they were 
from the beginning.” 

There is a general feeling that things must be 
different after the war. Some hope that this 
war will prove to be the war that ends war. 
But it is not the function of war to end war. 
War genders and begets war. Nothing save the 
Lord’s return will put an end to all war, then 
‘of the increase of His government and peace 
there shall be no end,” mark the words which 
follow, ‘“‘on the throne at David.” 

The greatest wrong ever committed on this 
earth was the wrong done to Jesus Christ. Until 
that is righted all attempts of well-meaning 
idealists to establish peace upon the earth will 
fail, Belgium, Poland, Serbia will soon, please 
God, be righted, but not until the Lord Jesus 
Christ is righted, and reigns over the Jewish 
nation, will the golden age, the Millennium we all 
long for, be established. The day of the Lord’s 
return will be the consummation of the fellowship 
of Christ’s Religion. 

How comes it then that in so many of Christ’s 
followers the hope of His return is dim and 
joyless? Some dread any decisive and con- 
vulsive change. They think that God works 
His purposes only by slow and evolutionary 
processes. They cherish the belief that no further 
crisis is needed, that the Gospel as we now know it 
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will accomplish all God’s purposes. ‘“‘ Why,” 
they say, ‘‘do weneed a second Advent when the 
first Advent has brought us such an emancipating 
and inspiring Gospel?” But the object of Gospel 
preaching is not to convert the whole world, but 
to call out the Church of Christ, to prepare the 
Bride for the Heavenly Bridegroom, then when 
the Church is completed Christ will return and the 
whole world will become His kingdom. Moreover 
this Gospel was not the result of an evolutionary 
process. Christianity did not develop from 
Judaism by any natural process; it sprang from 
the decisive advent into this world of the Eternal 
Son ofGod. Ifthe first Advent was not a decisive 
turning point in the history of the race, then it is 
vain to look fora second Advent. But ifthe first 
Advent was a divine intervention, through the 
mystery of the Incarnation and the miracle of the 
Virgin Birth, then we are right to look for a further 
intervention, a second coming unto salvation. 

Another hindrance to a joyful expectation of 
Christ’s return is our natural dread of a Day of 
Judgment. But judgment is not synonymous 
with punishment. Punishment is often a part 
of judgment, but it is‘not the whole of it. It 
would be better to use the word “ govern.” He 
shall come in His glory to govern the quick and 
the dead. Christ’s judgment means government, 
strong, impartial, effective. Ruling with a rod 
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of iron does not mean tyranny and oppression. 
It means the relentless putting down of all tyrants 
and the triumphant lifting up of the downtrodden 
and oppressed. Then He shall be called the 
Mighty God, the Everlasting Father, the Prince of 
Peace. Then the brightest dreams of social 
reformers will be realized, men shall beat their 
swords into ploughshares and their spears into 
pruning hooks. Jews, Moslems, and all the 
nations will be drawn into the fellowship of 
Christ’s Religion and the earth shall be filled with 
the knowledge of the Lord as the waters cover the 
sea, All who truly love the Lord ought to long 
for His return. 
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The Communion of Saints 


E cannot altogether resist, nor is it desir- 

able that we should, the lure of the 

unseen, the fascination of the invisible world. 

Unless we are content to live like beasts and 

butterflies immersed in the immediate present, 

speculations and inquiries will arise, and we can- 

not quench them. We can, however, so far curb 

our curiosity as to keep our inquiries along lines 
that are helpful and profitable. 

The Bible is a supremely practical book. 
Though a unique record of a unique redemption 
it has its limitations. It is concerned primarily 
and chiefly with this present life, and reveals only 
so much of the future as will give us courage and 
hope for present conflict and duty. 

There is one outstanding event belonging to 
the future about which the Bible says a great 
deal. The Second Coming of Christ is fifty times 
more prominent than the Holy Communion in 
the writings of the New Testament. In all 
inquiries about the future it should be remem- 
bered that this is the one clear and certain revela- 
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tion. If we cherish a lively hope of our Lord’s 
return other truths will fall into their right place, 
but if this is lost sight of, everything else will be 
out of focus and in wrong proportion. 

“ Tf it were not so I would have told you,” said 
Christ, when speaking of the Father’s House, 
that heaven which is as near to our souls as this 
world is to our bodies. And then He added, “I 
will come again and receive you unto Myself.” 
If there is anything about the Eternal Home and 
its inhabitants which it would profit us to know 
He would without doubt have communicated it to 
us. A great deal of the future He is keepingasa 
secret to be made known to us when He comes 
again. We ought not to grudge our Blessed 
Lord the joy of making known to us, at His 
return, the secrets of the life of the world to 
come. 

Yet the Apostle’s words, ‘‘ Ye are come to the 
spirits of just men made perfect,” clearly teach 
the communion of saints on earth with the saints 
in glory. The saints in glory are described as 
“spirits of just men made perfect.” These 
Christians who had died in the Lord are spoken of 
as “spirits.” God is a Spirit. Man is spirit, 
souland body. The spirit of a man does not cease 
to exist when the heart ceases to beat and the 
brain dissolves. Death is only the loosing of the 
silver cord, the breaking of the golden bowl, and 
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when that takes place “‘ the spirit returns to God 
Who gave it.” 

“ You will hear one day that D. L. Moody is 
dead. Don’t believe it fora moment. I shall be 
more alive then than I am now, only engaged on 
higher service,” so said the great American evan- 
gelist a few years before his death. The spirits of 
those who depart hence in the Lord are neither 
dead nor dormant. 

St. Paul was a man full of activity and enter- 
prise. He loved the excitement of great achieve- 
ments. He never would have said, ‘‘ To depart 
and to be with Christ is far better,” far better, 
that is, than the activities which filled his life in 
caring for the Church on earth, if being with 
Christ meant passing into a condition of sleep and 
idleness. 

The spirits, though in a disembodied state, are 
the spirits of just men made perfect. The per- 
fection begins the very moment that the spirit 
and the body part company. The spirit is at 
once made free from the body which clogged 
it. It is freed from those earthly and carnal 
desires that so hamper its development and 
handicap its progress. For these the battle is 
over, the conflict won. They know no more of 
temptation and doubt, of failure and sin. 

The body is still turning to dust, that is not 
perfected until the day of Christ’s return, which 
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will be the Day of Resurrection, but the spirit is 
made perfect at once. The Prayer Book teaches 
this plainly and distinctly. The spirits of those 
that depart hence in the Lord are spoken of as 
being “ with” Him “in joy and felicity.” But 
we also pray “that it may please God shortly 
to accomplish the number of His elect and to 
hasten His Kingdom, that we, with all those that 
are departed in the true faith of His Holy Name, 
may have our perfect consummation and bliss 
both in body and soul.” The perfect consumma- 
tion and bliss of both body and soul is not realized 
until the Day of Resurrection—the day of the 
Lord’s return—when the number of the elect 
will be complete. 

The Church on earth has one characteristic. 
It is the Church Militant. The Church after 
death has only one characteristic. It is the 
Church Triumphant. Both before and after 
resurrection these perfected spirits are triumphant, 
they are with Christ, they have won the victory, 
their bliss is unspeakable. 

Some lay emphasis upon the difference between 
the bliss of spirits before resurrection and their 
bliss when once more clothed with their risen 
bodies. The Church in Paradise is called the 
Church at Rest. And the name, the Church 
Triumphant, is reserved for the Church after 
resurrection. 
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But Paradise is the Third Heaven, it is a part. 
of Heaven. If the distinction between Paradise 
and Heaven is drawn only in order to emphasize 
the fact of the resurrection of the body at the 
Second Coming of the Lord, then the distinction is 
scriptural and wholesome. Butif it isapplied to 
disparage the present blessed condition of the 
saints who are with Christ, it is altogether mis- 
chievous. The spirits of those who have died in 
Christ need no further purification, they are 
satisfied with the Lord, and the Lord is satisfied 
with them. 

What do we learn, then, as to communion 
between us and the saints in glory? To speak 
of our having come to the spirits of just men 
made perfect clearly implies that there is some 
such communion. This chapter was written to 
encourage these Hebrew Christians. They are 
urged to run with patience the race that is set 
before them, and to bear patiently the chastise- 
ment which their Heavenly Father had laid upon 
them. The Apostle reminds them of their great 
gain under the Gospel, and how the wonderful 
privileges which they now enjoy far outweigh 
those they had under the law. Among these 
privileges this is mentioned, “ Ye are come to the 
spirits of just men made perfect.” Not, ye will 
come to them when you, too, pass from this 
world, but already whilst still bearing the burden 
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and heat of the day, whilst still buffeted and 
hard-pressed on life’s highway, ye are come to 
these spirits made perfect in glory. 

How can they, then, on their side, have fellow- 
ship with us? They join in our worship and in 
our prayers. When with some difficulty we 
school our rebellious hearts and say, “ Thy will 
be done on earth as it is in heaven,” they can 
pray withus. They know now exactly how God’s 
will is done in heaven: they remember how 
difficult they often found it to do God’s will on 
earth. They can join with us in our prayers. 
_ And they join with us in our praises. We cry, 
“ Therefore with angels and archangels, and with 
all the company of heaven we laud and magnify 
Thy glorious Name.” The saints above are in 
that company of heaven. We cannot see the 
wounded Lamb of God; we gaze only upon the 
emblems of His dying love, the sacred symbols 
of His broken Body and shed Blood. They see 
the Lamb upon the Throne, a Lamb as it had been 
slain. They understand perfectly how much we 
owe to all He suffered for us. When we do 
homage to the Lamb they join with us. 

So far as the glories of heaven will allow, they 
sympathize with us in our sufferings, and the 
glories of heaven will allow such sympathy for 
we are told that our High Priest is touched with 
the feeling of our infirmities. He is able to have 
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compassion on the ignorant and those who are 
out of the way. His Passion is over. There is 
no more suffering for Him. But His compassion 
is infinite and tender. So with these saints in 
glory. They have reached the desired haven, 
their voyage is over. Looking back from that 
eternal shore, they remember the buffetings 
which they passed through. They gaze on us 
and see how we strain and wrestle, but it 
does not dim their happiness to realize our 
struggles. They remember how they struggled 
in times past, and they sympathize with us in all 
we have to endure. 

Also they take part in Christ’s intercession. 
They are continually with Christ, they know how 
He is interceding for us, advocating our cause 
before God’s Throne. They are content to leave 
the intercession in His hands, merely adding 
their own Amen. They prefer to learn about us 
from Christ, and to join with Him in the prayers 
which He offers on our behalf. 

For us to pray to the saints is foolish and futile. 
If they could hear our story, they would not accept 
it, for they well know how our view of things is 
prejudiced. But the Saviour, He knows all our 
circumstances, He knows exactly what our need is, 
and His love is infinite. They are quite content 
to merge their prayers in the prayers of Jesus. 

This is where so much error has arisen in con- 
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nection with the truth of the communion of 
saints. Men have sought the help of saints in 
addition to the help of the Saviour, and before 
long the help of saints has been substituted for 
the help of the Saviour. 

This is the natural and inevitable result of seeking 
their help directly. It seems so much easier to 
talk to a saint than to speak to the Saviour. 
We foolishly think that they will be more sym- 
pathetic—that they know more about our trials 
and difficulties. And, more than that, when we 
deal with the Saviour Whose eyes are asa burning 
fire, we know that He sees right down to the depths 
of our souls, and that in dealing with Him we must 
be absolutely sincere and true. When dealing 
with saints we can hide some of the truth, we can 
deceive them with a half-disclosure of our sinful- 
ness, with something less than deep and true 
contrition and repentance, and so little by little 
we turn to them instead of the Saviour. The 
error becomes all the more mischievous when it is 
supposed that the saints can give us of their 
merits, that they have some superfluous goodness 
which they can pass on to us. All this false 
teaching, so derogatory to the glory of Jesus, 
and so mischievous and destructive of simple 
faith in Him, has been built upon this simple 
truth of the communion of saints. 

But how far can we join with them? _ How 
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can we on our side have communion with those 
who are with Christ in glory? We can rejoice in 
their promotion. It is a great honour that they 
are called to be with Christ in glory. We must 
not sorrow for them as men without hope. We 
must rejoice. We must not think that they need 
our pity or our help in any way. We must rejoice 
at their promotion from the Church Militant to 
the Church Triumphant. We rejoice that for 
them the conflict is over and the prize won. We 
exult in their exaltation. 

Then we can remember their good examples. 
We can follow their faith, remembering that the 
end of their conversation was Jesus Christ. We 
can mention them before God, and give praise 
to God for all the good points in our dear ones, 
all those matters in which they showed the Spirit 
of Jesus Christ. 

Also we can unite with them in their present 
occupations. They cannot join with us at the 
family board, they cannot play at games with us 
as of old, but we can join in those occupations in 
which they are at present employed. We can 
join with them in praising God, in adoring the 
Lamb. We can be one with them in the pursuit 
of holiness. We can seek to cultivate the tastes ~ 
that they have, to hate what they hate, to love 
what they love. Whenever we are tempted to 
indulge in sin we shall remember that that is the 
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one abominable thing that they hate. When we 
waste our strength over mere follies or vanities 
we are putting ourselves at a greater distance 
from the saints in glory. 

We are one with them when we love Christ, 
when we follow holiness, when we live earnest, 
unselfish lives for others. We are specially one 
with them when we look forward with living hope 
to the return of our Saviour. 

The words ‘The spirits of just men made 
perfect’’ come immediately after the words 
“God the Judge of all,”’ and immediately before 
the words ‘‘ Jesus the Mediator.” These spirits 
made perfect commit themselves absolutely and 
without reserve to God the Judge of all, and 
they rely firmly and without hesitation upon 
Jesus the Mediator. 

We are one with them and close to them when 
we do the same. If we are disobedient and rebel 
against God’s judgments, and set up our wills 
against His, or if we think that we can dispense 
with Jesus the Mediator and trust to our own 
righteousness and to our own merits, then we put 
a barrier between ourselves and them. 

They are shut in between God the Judge of all 
and Jesus the Mediator, and when our life is 
similarly encompassed by the fear of God and 
simple faith in Jesus Christ, then we are one with 
them and we are close to them. 
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This is the meaning of the communion of 
saints. So far as we have real communion with 
Christ, submitting our will to His, relying upon His 
grace, delighting in His love, we have commu- 
nion with them. They are with Him, and the 
closer we are to Him, the nearer we are to them. 
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